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precedent was of good augury, because the Roman Empire, which
had been the first state to expose itself to defeat by confronting the
Church with a pagan challenge, had been more powerful, more
beneficent, and more temperate than any of the parochial pagan
states of a latter-day Western World. The Roman Empire had been
more powerful than a latter-day Western national state because it
had been an oecumenical power, without a rival in its own world,
and more beneficent because it had conferred on that world the
immense social boon of peace after centuries of war and revolution
It had been more moderate because the act of worship which it had
demanded from the Christian Church had been an external formality
and not a 'totalitarian' surrender of body and soul. Nevertheless,
the Roman Imperial authorities' requirements had been rejected by
the Church; and, in an ensuing conflict in which the Empire appeared
to have irresistible force at its command, the Church and not the
Empire had won the victory.
This was a good omen for the ultimate outcome of the similar
conflict which was being forced upon the Christian Church in the
twentieth century. At the same time, this twentieth-century conflict
was likely to be stubborn because the Fascist and Communist and
National-Socialist paganism was both more formidable and more
admirable than the Roman paganism in one vital respect. Whereas
the paganism of the governing class in the Roman Empire, as exempli-
fied in a Gallio or a Pliny, was of the same cool Laodicean temper as
the ethos of the governing class of Western Europe in the eighteenth
century, the paganism of the twentieth-century mass-movements was
distinguished, for good as well as for evil, by an element of naively
sincere enthusiasm which would have been equally distasteful to
Marcus Aurelius and to Edward Gibbon. The astonishing practical
success which these neo-pagan movements had achieved in capturing
the imaginations and affections of masses of young men could not
have been brought about either by the arts of propaganda or by the
argument of force, if physical violence and psychological suggestion
had not found a latent fund of dynamic idealism to work upon. The
truth seems to be that the enlightened scepticism of the eighteenth-
century 6Iite, as it had gradually worked its way downwards, in the
course of the nineteenth century, into the minds and hearts of the
lower middle and the working class, had produced an immense and
intolerable spiritual void—with the consequence that any new
spiritual force, however primitive and crude, could count upon a
welcome in the house thus swept and garnished. Viewed with a
sympathetic eye, the neo-pagan movements might be regarded as

